In 177 AD, the persecution of Christians in Lugdunum increased. The sole extant account of this persecution is a letter preserved in Eusebius's Ecclesiastical History. However, because of his daring excerpting and muddled terminology, the understanding of the situation of martyrs and confessors of Lugdunum is confusing. In addition, another source about the persecution, Collection of the Ancient Martyrs, was scattered. The purpose of this article is to organize the situation of the martyrs' deaths and to validate how Eusebius recorded the martyrs and the confessors. For this purpose, I compared the fragments of the martyrs' lists preserved in the Martyrology of Pseudo-Jerome, the Martyrology bearing the name of Bede, several Passions, Glory of the Martyrs by Gregory of Tours, and Ecclesiastical History by Eusebius. Besides, I analyse the categories of martyrs in the reconstructed list of the martyrs of Lugdunum. As a result, it clarifies the way Eusebius constructed the list of martyrs. This article also contributes to the understanding of the terminology and documentation concerning martyrs and confessors in early Christian documents.
Introduction
In this short paper, I address the Christian persecution that emerged in Lugdunum in 177 AD. The sole surviving account of this persecution is a letter preserved in Eusebius' Ecclesiastical History. However, because the terminology of his daring excerpt is ambiguous, the understanding of the situation of martyrs and confessors in Lugdunum remains confusing. In addition, another record of the persecution, the Collection of the Ancient Martyrs, existed, but has since been lost. The purpose of my paper is to clarify the contexts surrounding the martyrs' deaths and to validate the manner in which Eusebius documented events. This paper will contribute to the understanding of the terminology related to martyrs in early Christian documents.
The Persecution in Lugdunum and the Title of 'Martyr'
In 177 AD, the persecution of Christians in Lugdunum1 emerged.2 Christians belonging to the Churches of Lugdunum (Lyon) and Vienna reported the persecution in a letter addressed to the Churches of Asia and Phrygia. We know the text only through a fragmentary citation in the Ecclesiastical History written in the fourth century. Eusebius quoted the letter in narrating the persecution during the reign of Marcus Aurelius. In many cases, Eusebius quoted sources, but cut off the parts he considered unimportant for his purposes.3 In addition to his fragmentary method of citation, other factors have confused scholars about the reconstruction of the events in his record. According to a statement by Eusebius in his Ecclesiastical History, Eusebius compiled an independent literary work titled the Collection of Ancient Martyrs (τῶν μαρτύρων συναγωγή), and transcribed the list of martyrs and the number of the confessors at the persecution of Lugdunum in 177.4 He then said that he omitted the 1 J. Colin, L'Empire des Antonins et les martyrs gaulois de 177, Bonn, 1964, pp. 21-131 Paris, 1955, pp. 7, 15, 22, 23, 25) . 4 Eusebius, Historia Ecclesiastica, 5.4.3 (SC, 41, p. 28 In addition to these difficult circumstances, another problem is the ambiguous terminology relating to the martyrs and confessors at Lugdunum. In a quotation from the letter from Lugdunum, the martyrs were reported to have denied the title of martyr with humility, referring to themselves as the confessors:
They [the martyrs] were also so zealous in their imitation of Christ -'who, being in the form of God, counted it not a prize to be on an equality with God,' -that, though they had attained such honor, and had borne witness, not once or twice, but many times -having been brought back to prison from the wild beasts, covered with burns and scars and wounds -yet they did not proclaim themselves martyrs , nor did they suffer us to address them by this name. If any one of us, in letter or conversation, spoke of them as martyrs, they rebuked him sharply. For they conceded cheerfully the appellation of Martyrs to Christ 'the faithful and true Whiteness (or Martyrs),' and 'firstborn of the dead,' and prince of the life of God; and they reminded us of the martyrs who had already departed, and said, 'They are already martyrs whom Christ has deemed worthy to be taken up in their confession, having sealed their testimony by their departure; but we are lowly and humble confessors.' And they besought the brethren with tears that earnest prayers should be offered that they might be made perfect.5
The existence of Christians who seemed to be recognised as the martyrs before their deaths complicates the situation. Those Christians, of course, would have been called the confessors under the general understanding of the Christian terminology. In this case, however, it is difficult to define the definition of 'martyrs' in the letter from Lugdunum and the body text by Eusebius.6 About this matter, José Ruysschaert provided a definitive understanding of the definition of 'martyrs' assumed by Eusebius and other ancient Christian historical sources. He reasoned that the meaning of 'martyr' before the third century was applied to the one 1) who confessed the faith, 2) who suffered for the faith and 3) who died for the faith.7 As he elaborated, the primary importance was not the death but the confession of faith. The examination of the contents of the Collection of Ancient Martyrs below supports this thesis.
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Reconstruction of the Contents of the Collection of Ancient Martyrs8
For the reconstruction of the contents of the Collection of Ancient Martyrs,9 several sources were used. These manuscripts are divided into two groups according to the layout of the excerpt from the passion from Eusebius (or Rufinus) and the form of the martyr list. Thus, one group comprises the Codex Verseri and two Paris manuscripts, and the other the Brussels and British Museum manuscripts. The differences between these groups are described below; both forms of the list are presented separately.
The group containing the Codex Verseri, according to the critical text by Questin, was missing the names of Bishop Poteinus and the presbyter Zacharias.13 In contrast, the Brussels manuscript group contains both these names. In Alexandri, Ponteci, Blandinae. / Hii sunt qui in carcere spiritum reddiderunt: / Aristei, Cornilii, Zosimi, Titi, Iulii, Zotici, Appollonii, Geminiani, Iuliae, Ausonae, item Emiliae, Iamnicae, Pompeiae, Domnae, Amiliae, Iustae, Trofimae, Antoniae. Why should we transcribe the catalogue of the martyrs given in the letter already mentioned, of whom some were beheaded, others cast to the wild beasts, and others fell asleep in prison, or give the number of confessors still surviving at that time? For whoever desires can readily find the full account by consulting the letter itself, which, as I have said, is recorded in our Collection of Martyrdoms.18
As stated above, the list consisted of three sections: 1) those who were beheaded, 2) those who were thrown to the beasts and 3) those who died in the prison. At first glance, it seems that these three sections indicated classification by the way martyrs died. However, the three sections indicate another division. Fortunately, we have the actual information on the manner of some martyrs' deaths in the Ecclesiastical History. Let us take notice of category 2), "those who were thrown to the beasts (τῶν θηρσὶν εἰς βορὰν παραβεβλημένων)." In the report of the persecution quoted by Eusebius, we can trace the fate of the martyrs belonging to this category. It is true that Maturus, Sanctus, Blandina and Attalus were mentioned as having been thrown to the beasts (5.1.37). They did not, however, die immediately. Maturus and Sanctus "were at last sacrificed, having been made throughout that day a spectacle to the world, in place of the usual variety of combats." But it was after they endured again the customary running of the gauntlet and the violence of the wild beasts, and everything which the furious people called for or desired, and at last, the iron chair in which their bodies being roasted, tormented them with the fumes. And not with this did the persecutors cease, but were yet more mad against them, determined to overcome their patience.19 18 Eusebius, Historia Ecclesiastica, 5.4.3 (SC, 41, p. 28 Attalus was not killed by the beasts, either. It was reported that he was burned on an iron seat under which the fumes arose (5.1.52). Alexandros seems that died following torture "with all the instruments contrived for that purpose" (5.1.51). It was only Blandina, who we know to have been killed by the beast. "After the scourging, after the wild beasts, after the roasting seat, she was finally enclosed in a net, and thrown before a bull. And having been tossed about by the animal," "she also was sacrificed" (5.1.56). It is apparent that the words "others cast to the wild beasts (τῶν θηρσὶν εἰς βορὰν παραβεβλημένων)" indicated the meaning in the literature. Those belonging in this category were placed there not because they were killed by the beasts, but were condemned to be thrown to the beasts. From this, we can presume the concept of martyrdom used by the author of the letter from Lugdunum. For him, the fact that those Christians were thrown to the beasts was a sufficient reason to label them martyrs, even though they were not killed by beasts. We should recall the author's astonishment about these Christians' refusal of the title of martyr.
Though they had attained such honour, and had borne witness, not once or twice, but many times -having been brought back to prison from the wild beasts, covered with burns and scars and wounds -yet they did not proclaim themselves martyrs, nor did they suffer us to address them by this name.20
Furthermore, we must take note that Eusebius shared the concept with the author. Accepting the three-part form of the list of martyrs, Eusebius used the concept without any change in the Collection of Ancient Martyrs as well as in his Ecclesiastical History.
Affirming the form of the list in the Collection of Ancient Martyrs and that the form was reflected in the mention in the Ecclesiastical History, we can move on to the consideration of the next category. Eusebius handed down the other issue that defies any attempt at a quick and simple solution. After quoting the letter from Lugdunum, Eusebius notes that some confessors survived the persecution:
Why should we transcribe the catalogue of the martyrs given in the letter already mentioned, of whom some were beheaded, others cast to the wild beasts, and others fell asleep in prison, or give the number of confessors still surviving at that time (τόν τε ἀπιθμὸν τῶν εἰς ἔτι τότε πριόντων Ohtani Scrinium 11 (2015) 122-134 ὁμολογητῶν)? For whoever desires can readily find the full account by consulting the letter itself, which, as I have said, is recorded in our Collection of Martyrdoms.21
Without any doubt, the phrase τόν τε ἀπιθμὸν τῶν εἰς ἔτι τότε πριόντων ὁμολογητῶν means "the number of confessors still surviving at that time." The time Eusebius indicated here was clearly the aftermath of the persecution had ended and the letters was written.22 Then, who were those "confessors"? When we read the event in the Ecclesiastial History, we get the impression that Christians had only two choices during the persecution in Lugdunum: apostasy or death. Was there anyone among the confessors who survived the persecution and was recognised as a martyr during the persecution?
Because the form of the list in the letter from Lugdunum was reflected in the mention in the Ecclesiastical History, category 1) indicated those who were beheaded, though there were no exact words to this effect in our material sources for reconstruction. In the report of the persecution, it was said that the governor who administered the event at Lugdunum as a judge ordered the two types of penalties on the Christians:
For Caesar commanded that they should be put to death, but that any who might deny should be set free. Therefore, at the beginning of the public festival which took place there, and which was attended by crowds of men from all nations, the governor brought the blessed ones to the judgment seat, to make of them a show and spectacle for the multitude. Wherefore also he examined them again, and beheaded those who appeared to possess Roman citizenship, but he sent the others to the wild beasts (δι᾿ ὅ καὶ πάλιν ἀνήταζεν, καὶ ὅσοι μὲν ἐδόκουν πολιτείαν ῾Ρωμαίων ἐσχηκέναι, τούτων ἀπέτεμνε τὰς κεφαλάς, τοὺς δὲ λοιποὺς ἔπεμπεν εἰς θηρία).23
In these passages, it seems that the division of the penalties imposed on the Christians were exclusive of each other. Therefore, there is no longer any doubt about that there were any among the confessors who survived after the persecution, and that Christians were recognised as the martyrs during the persecution. And they were not the same people as the three categories of the list. Christians in all three categories of the list had to die, either by beheading, 21 Eusebius, Historia Ecclesiastica, 5.4.3 (SC, 41, p. 28 Mass, 2003, pp. 276-277 : "May I have the full pleasure of the wild beasts prepared for me; I pray they will be found ready for me. Indeed, I will coax them to devour me quickly-not as happens with some, whom they are afraid to touch. And even if they do not wish to do so willingly, I will force them to it (ὀναίμην τῶν θηρίων τῶν ἐμοὶ ἡτοιμασμένων καὶ εὔχομαι σύντομά μοι εὑρεθῆναι· ἃ καὶ κολακεύσω, συντόμως με καταφαγεῖν, οὐχ ὥσπερ τινῶν δειλαινόμενα οὐχ ἥψαντο. κἂν αὐτὰ δὲ ἑκόντα μὴ θέλῃ, ἐγὼ προσβιάσομαι)"; Passio Sanctarum Perpetua et Felicitatis, 20.7, ed . by H. Musurillo, The Acts of the Christian Martyrs, Oxford, 1972, pp. 128-129 : "but the cruelty of the mob was by now appeased, and so they were called back throuth the Gate of Life (et populi duritia deuicta, reuocatae sunt in portam Sanauiuariam)." 25 Eusebius, Historia Ecclesiastica, 5.4.3 (SC, 41, p. 27) . 26 "Hii sunt qui in carcere spiritum reddiderunt" in The Pseudo-Jerome (Quentin, "La Liste des martyrs," p. 115); "Hii vero qui in carcere spiritum reddiderunt" in the Bede (ibid., p. 118); "Hii autem qui in carcerem spiritum reddiderunt" in Codex Velseri (ibid., p. 123); "Hi sunt qui in carcere spiritum reddiderunt" in Brussels Manuscript (ibid., p. 123); "Hii sunt qui in carcerem spiritum reddiderunt" in In Gloria Martyrum by Gregory of Tours (ibid., p. 124). 27
Eusebius, Historia Ecclesiastica, 5.1.31 (SC, 41, p. 14) .
required only the suffering of penalties for one's faith. The relationship between the definitions of 'martyr' and 'confessor' still remains less clear. We can affirm that the 'confessors still surviving at that time' were distinct from the martyrs. As for the definition of 'confessor,' de Churruca proposed that there were the third category of Christians who were condemned to be sent to the mines without satisfactory argument.28 It is possible, and it is likely, but we can merely conclude that the author of the letter from Lugdunum, as well as Eusebius, felt that they need not record the prosecution of confessors. Thus, the only record remaining of them is their number at the end of the persecution. 
